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Introduction
This paper is a preliminary study on the process of integration and assimilation of Patani/Pattani to Siam during the second half of the nineteenth century to the early twentieth century by comparing to the case of Ryukyu kingdom when it was integrated to Meiji Japan in the same period. In the late nineteenth century,  Siam faced with colonialism from British and French which led to the process of administrative reform in the periphery states throughout the country including southern Malay states; Pattani, Kelantan, Trengganu, Kedah. Siam attempted to reduce the power of Malay rajas and penetrate control over these states as a part of modernization and centralization policy. In a similar manner, Ryukyu, being annexed by Japan since 1609, completely lost the status as “kingdom” and became a part of Japan under the name Okinawa in 1879. The result of these integrations is as we know today; Pattani and nearby provinces have gone through series of anti-government movement and violence until today, while Okinawa, comparing to Pattani, was assimilated to Japan without much resistance. The aim of this paper is not to say that the policy of incorporation of one country is more efficient than the other. Instead, it tries to pinpoint the difference in the policy of both states, in this case Siam and Japan, to incorporate and assimilate ethnically different polity and analyze the factors behind that difference. 
1. Patani and Ryukyu as an independent kingdom


Patani
 and Ryukyu (now Okinawa) shared many things in common in terms of their political history. Both polities used to be an independent kingdom but later were sacked by a more powerful state and integrated to a nation-state in the colonial period in the late nineteenth to early twentieth century. 

Patani emerged from a small fisherman village to a Malay state embracing Islam in the 14th century. Even though Siam tried to extend her political domain to Malay peninsular and claimed that Patani was one of her vassal states, Siam never intervened in Patani’s internal affairs, at least in Ayutthaya period. On the other hand, Ryukyu, a small island situated between China, Korea and Japan, consisted of several local lords in the 12th and 13th century and later was united as one kingdom in 1425. Ryukyu formed an independent country while having a close tributary relation with Ming dynasty of China since the late 14th century. Tributary tie with China meant that Ryukyu had to recognize the Chinese-centric ideology and gained recognition from the Emperor every time there was a new reign but it also gave Ryukyu commercial privileges with China. So in this sense, both Patani and Ryukyu had a relatively independent authority over its suzerienty at least until the 16th century.
During the age of maritime trade, Ryukyu acted as a commercial link between East and Southeast Asian polities. Ryukyu and Patani once had a direct contact when Ryukyu made a voyage to Southeast Asia to buy “southern products” such as pepper, ivory and sappanwood and re-exported them to her neighboring countries. Apart from Siam, Sumatra and Java, Patani became a port of call of Ryukyu during 1515 to 1543 after Malacca was sacked by the Portugese and lost its importance as an regional enterpot. For Ryukyu, Patani must have been an important supplier of pepper and other forest product available in the peninsular including products from India and Arab. Ryukyu’s voyage to Patani lasted only for a short time but it serves as an evidence that Patani had grown as an important port in the 16th century and became a shelter for Portuguese and Chinese merchant-pirates in the 17th century (Perret 2004; Bradley 2008; Piyada 2008). Another thing they shared in common during this period is that by the time of their contact, the Chinese had settled in both polities and acted as middlemen when it comes to trade and diplomatic correspondence (Maehira 1985; Piyada 2008). 

2. Situating between two different Mandalas


Geographically and politically, Patani stands between two bigger states; Siam in the North and Johore in the southernmost of the Malay peninsular. The first represents Buddhist Thai mandala while the latter represents Muslim Malay ideology received from Malacca. Given that Patani lies in the middle of these two different ideologies, conflicts often occurred. 


As for Siam, Patani was regarded one of her vassal states in the South by which silver and gold articifial flowers or bunga mas was presented regularly to Siam as a symbol of subjugation and loyalty. But for Patani, Siam is a distant region with ethnic and cultural difference, and giving bunga mas seemed to be just a symbol of friendship. So sometimes Patani refused to send bunga mas, resulting in Siam’s sending troops to resume Patani’s loyalty. Siam, as stated above, somehow never engaged in Patani’s internal politics as long as Patani submits tributaries and obeys Siam. Patani sometimes tried to be dominant in the region every time Siam’s power was weak (Wyatt 1975; Chuleeporn 2008; Bradley 2009). Patani-Siamese relation up to early nineteenth century was on and off, depending on political circumstances at that time (Chuleeporn 2008). Patani had a closer tie with her neighboring Malay states such as Kedah, Kelantan and Trengganu as they share Malay ethnicity and culture. This tie was also strengthened by marital relationship since around the sixteenth century (Teeuw and Wyatt 1970). Given the geographical location and cultural, ethnic difference, Such attempts, however, mostly ended in failure due to Siam's superior military force.  


As a small state lying between two powerful states (China and Japan), Ryukyu shares a similar experience. Ryukyu consists of small islands that lies in the east of China and in the south of Japan. Thus this islands enjoyed its geographical advantage as a trade route between China and Japan since 8th or 9th century. After the kingdom was united, Ryukyu become one of the first countries that formed tributary relation with China and the relations went on for over 400 years until late nineteenth century. As a result, it was easy for Ryukyu to adopt Chinese ideology such as confucianism, administrative system, Chinese character and culture, and combined them with local culture to be known as Ryukyuan culture.


But influences from Japan had a deep root in Ryukyu as well. Ryukyu have the same linguistic structure with Japan, adopted Japanese character and trade between the two region traces back to 9th century. Thus, Ryukyu was influenced both from China and Japan. 


When it comes to politics, however, Ryukyu enjoyed her independency only until 1609. In that year a Japanese domain of Satsuma in southern Kyushu sacked Ryukyu and put control over Ryukyu kingdom both internally and externally. Since then Ryukyu was regarded as a subject of Edo Japan (1600-1867) through the supervision of Satsuma, but Ryukyu was still allowed to maintain her official name “The kingdom of Ryukyu” so that trading activity between Ryukyu and Ming could go on as before. Regarding internal affairs, Ryukyu was forced to use Japanese administrative system, pay taxes and corvee. The fact that Ryukyu was annexed by Japan finally put contacts between Ryukyu and other countries except China to an end. 


After Ryukyu was annexed by Japan's feudal lord, from 1634 on, Ryukyuan kings had to make a yearly homage to Edo (now Tokyo) to pay tribute to Japanese Shogun as a sign of subjugation. This homage implies that Ryukyu's king had a lower status than Japan's Shogun. Despite the fact that ryukyu became a subject of Japan, Ryukyu was not a part of the country, instead, it was regarded as a foreign, or “barbarian” country. Japan tried to eliminate Ryukyu from Chinese’s influence but the presence of Ryukyu king and his entourage when going to Edo was ironically required to do in Chinese style, not in Ryukyuan or Japanese, in order to serve Japanese centric worldview of barbarian countries paying respect to Shogun (Kishaba 1993:70; Akamine 2004:110-5).


To Japan, the significance of Ryukyu lies in the tribute relations Ryukyu had with China (Ming and Qing dynasty). Since Japan had no direct tie with China until the Meiji period, the control of Ryukyu means a chance to trade regularly with China to buy raw silk and other Chinese products. Thus, despite of Japanese sack of Ryukyu, Japan still allowed Ryukyu to continue diplomatic and commercial activity with China, including allowing the king to pay tribute to Ming and Qing emperor (once every two to five years according to China's regulation). Ryukyu king and noblemen still had their status, the  formal name “Ryukyu kingdom” was maintained as well for the benefit of Ryukyu-China trade. This situation forced Ryukyu to pay a “dual tributary” to China and Japan for its own survival. Dual tributary continued throughout the 17th and 18th century. Ryukyu kept its internal political change as a secret to China, dispatching envoy to Emperors and carrying on its trade under the name of Ryukyu kingdom as if nothing happened. China at first did not know about Japanese annexation but began to felt the change gradually as time passed by. Ryukyu and China's tributary relation was carried on until 1866 (Kishaba 1993:691-3; Akamine 2004).


Giving this political situation, Ryukyu adopted ideology both from Japan and China. Buddhist prists and noblemen in Shuri castle, center of Ryukyuan government, were sent to Japan to study tea ceremony and Buddhism. Accordingly they got the influence from Japanese ideology. On the other hand, descendants of the Chinese living in Chinese quarter in Ryukyu, known as Kumemura, were sent to China to study Chinese lanuage, confucianism. Thus they were absorbed by Chinese ideology. These two groups had a different viewpoint especially when it comes to political ideas (Kishaba 1993: 690-1)


The difference between Ryukyu and Patani in this period might be that while Patani could maintain her sovereignty throughout the seventeenth and mid-eighteenth century, wars often occurred when Patani was against Siam. While Ryukyu was sacked by Japan and lost her political power, there was no war or major conflict between the two polities. The fact that Japanese put control over Ryukyu made Japanese administrative system and ideology penetrate in Ryukyu society easily when comparing to Patani-Siam relation. And this seems to have a profound effect in the later period.

3. Annexation of Japan and Siam
Ryukyu as a part of Japan: 1872-1951

Japan's policy towards Ryukyu began to change when Meiji government took over Edo regime in 1868. With the aim to make Japan as a modern and powerful empire, the new government implemented a direct control over its domains nationwide. So each domain became a prefecture and were supervised by central government in Tokyo. For Ryukyu, the process started later than other places. Ryukyu's status was changed from “Kingdom” to han, or domain in 1872 and was placed under the jurisdiction of Ministry of Foreign Affairs. The King who at that time was forced to live in Tokyo was allowed to go back to Ryukyu but was no longer entitled king. His status has become “the lord of Ryukyu domain”. 


In order to make Ryukyu fully a part of Japan, Meiji needed to cut Ryukyu from Chinese power. In 1875, Japan ordered that Ryukyu stop sending tribute mission to China, ending Ryukyu-China traditional relation that had continued for over four centuries. Then in 1879, Japan abolished Ryukyu domain, dethroned its king Shou Tai and reposition Ryukyu to one of Japan's prefectures under the name “Okinawa”
. This measure has finally ended Ryukyu's ruling dynasty Sho that lasted for 400 years. 


Of course the incoporation of Ryukyu to Japan did not take place without resistance. At that time Ryukyu court was divided in two factions; pro-China and pro-Japan. The pro-China group, called “stubborn people”, were mostly ruling elites and noblemen who made a protest against Japan because they feared that they will lose their status and power. So they fled to China to ask for help but there was not much China could do because the power of Qing itself at that time was weakening after Opium War. Japan used military power to subjugate Ryukyu and, to eliminate old power, ordered king Shou Tai to move to Tokyo and live there for the rest of his life. The second group, called “civilized group”, were younger generation who were granted the scholarship to study in Japan. Most of them were pro-Japan and believed that by being a part of Japan Okinawa will be modernized and be free from the exploitation of the ruling class stemmed from feudal society. 


At first the pro-China group were influencial. But not long after 1872 most of them passed away so the pro-Japan group became more active. So even though there was a resistance against Japan, in the end it did not succeed. Apart from above reason, according to Akamine, economic factor also plays a big part. That is Japanese companies invested in Ryukyu after 1872 had increased, making Ryukyu’s economics more dependent to Japan rather than to China (Akamine 2003). 


After Ryukyu became Okinawa in 1879, the jurisdiction of the island and its vicinity was put under Ministry of Interior. Most of the govorner and officials were sent from elsewhere. Eventhough Japan's reason to incorporate Ryukyu is to “modernize” the country, Ryukyu's old system such as taxation, land use, and the local administration was still in practice at least until 1890s. One reason is because Meiji feared that a drastic change would cause more resistance and might lead to rebellion, another is that Meiji government at that time was preoccupied with its internal affairs (Arashiro 2007:156-7). So Meiji's early policy towards Okinawa was to maintain its old system. Kerr called the period between 1870s-1890s a “Do Nothing” era (Kerr 2000:400-409). 


Another policy is to give Okinawa's ruling class privileges they have had. Ryukyu's former king was given an honorable title and a lifelong stipends. While samurai in other places were cut off their salary in early Meiji period, their counterpart in Ryukyu were still given salary until 1910. They still enjoyed other privilages such as holding private land and collecting tax in kind and corvee from people (Arasaki 2001:8-9). Ryukyu society in early Meiji era, thus, was still pretty much a feudal society. 

 
Sino-Japanese war in 1894-5, however, had brought a remarkable change to Okinawa and its people. During the war, pro-Chinese and pro-Japanese group were still divided. “Patriotic society” towards Japan was set up in Okinawa and school students were preparing to fight against the Chinese in case of navy attack. But after Japan defeated a powerful and bigger country like China, the pro-Chinese group began to lose its strength and Okinawan ruling elites began to feel less attached to China. After this incident pro-Japanese sentiment was getting stronger (Arashiro 2007:161; Kerr 2000:420-2).


After the war, assimilation policy was also stimulated through education and social reform. Japanese language and culture was introduced while Okinawa's traditional custom such as Chinese-style clothes and men having long beard and long hair was banned. Japanese era was used instead of Chinese one, monatery system was standardized and Shinto was practiced. For school education, children are taught to pay respect to Meiji Emperor while Japanese language was used instead of Ryukyuan language. By 1891 Okinawa had over 101 schools even though the number of students is still limited. 


From 1890s to early twentieth century, polical and social reform also took place. Indigeneously Okinawan farmers have to pay heavy poll tax and tax in kind to local officials. So farmers starting in Miyako began to petition to the governor and high ranking official in Tokyo in 1893. As a result, poll tax was changed to land tax and money tax was levied instead of tax in kind in 1903. In that year land reform was also started, allowing individual to have a possession of land. These reforms brought discontent to the old ruling class who was exempt from taxation but meant the victory to the peasants.


After Japan had its first constitution in 1890, representative from each province was elected. In Okinawa political participation started a bit later but in 1920 Okinawa began to have an election like other places in Japan, five representatives were elected to the parliament. Political equality with other prefectures was achieved that year. Conscription law is practiced to Okinawan male. Other kind of modernization such as infrastructure, banking system and sugar industry was started in this period as well. 

Patani as a part of Siam : 1808- 1920s

Since the last queen of Patani, Raja Kuning, died around 1685, Patani did not seem to have a competent leader and fell into political turmoil. During the first half of the eighteenth century Patani was ruled by rajas from Kelantan dynasty but the real power was in the hand of competing bendahara or prime ministers. At that time Malay peninsular was also divided into factions among Malay states (Teeuw and Wyatt 1975:265-278). 


When Ayutthaya was destroyed by the Burmese and fell in 1767, Patani refused to send assistant troop to Ayutthaya and contested Siam's power. This have resulted in the war between Siam and Patani in 1785 and Siam's seige of Patani city in the following year. War with Siam took place repeatedly between 1785 and 1830s, destroying much of Patani city, many people being killed and captured. Most of all, it brought the demise to Patani sultanate. 


When Siam entered Rattanakosin period, Siam planned to weaken the power of Sultanate states. In the King Rama 1 reign, Patani and Trengganu were supervised by Songkhla while Perak, Saiburi and Kelantan were supervised by Nakornsrithammarat. King Rama 2 further divided Patani into seven principalities, or “seven Malay states” and appointed local Malay, and sometimes, Thai and Chinese governor for each state in 1810. The “divide and rule” policy was later put into practiced as well in Kedah, which later led to the uprising of the raja of Kedah and of other Malay province in 1830s (Phan-ngam 1976:37)


Situations in Malay peninsular became more complicated when the British became involved in politics between Siam and Malay states in 1820s. Not long after British established Penang as an early capital of Straits Settlement, Kedah sultan commanded independency from Siam by asking help from the British. The British led by John Crowford intervened in Siam-Kedah conflict by asking Siam to return Kedah to its raja but failed (Silpakorn 2008:introduction). Kedah was backed up by rajas of Patani and other Malay states and the conflict turned into a battle between Thai and Malay states during 1821-38. The uprising however came to naught and Kedah sultan Tengu Den died in the battle. The conflict between Siam and Southern provinces which had intensified in the Rama 2 and 3 reign is seen an ethnic clash between Thai and Malay’s ruling elites (Arifeen 88-9).


Then in the reign of King rama V, in order to resist colonial powers from British Malaya and to build a united nation-state, the king accelerated the process of assimilation and centralize the administration of Southern provinces under Bangkok (Harish 2006: 51). Under administrative reform, in other words Chulalongkorn reformation, that took place between 1895-1906, King Rama and Minister of Internal affair, Prince Damrong, tried to bring administration and taxation under supervision of Bangkok instead of being controlled by sultan of each state. In 1901, the administrative body called “Area of the Seven Provinces” was created. Even though sultans were still in the highest rank of the state, after the reformation an advisory system was created. Special advisory from Nakornsrithammarat and regular advisory were appointed to the seven states to observe the administration of the governors. Taxation that was indigenously done by local officials was instead supervised by officials appointed from Bangkok. This change led to discontent and later resistance from local rajas. The then Raja of Patani, Tengku Abdul Kadir refused to acknowledge this reform, so he was jailed for being “treason” but was later released (Phan-ngam 1976:218-226 ; Harish 2006:51). This incident happened in 1902, called “The Treason of Rajas of Seven Malay States”
.

As a measure to prevent further rebellion, in 1906, the position of sultan was abolished and seven Malay states were reorganized again as “Monthon Pattani” under direct jurisdiction of central government in Bangkok. This marked the end of Pattani as a sultanate state. Traditional tributary such as gold and silver tree and other local products were abolished as well. Not long after that Anglo-Siamese treaty was signed and as a result, Siam had to relinguish Kedah, Perlis, Kelantan and Trengganu to British Malaya in order to keep Pattani in Siamese territory.   

The situation during King Rama VI period


In the Rama VI period (1910-25), there was a drastic change in the administration body of Monthon Pattani. After Prince Damrong resigned from the Minister of Internal Affairs in 1916, Monthon Pattani was put under the jurisdiction of the royal palace, or under direct control of the king instead of Ministry of Internal affairs. It turned out that this change has weakened the administration in the south rather than improving it. Siam’s policy towards southern states in the king Rama V period, was a compromising one; keeping Malay customs and giving some tax exemption to the Malays. But in the following reign, according to Pan-ngam, since decision-making was in the hand of royal palace, local administration became more complicated and ineffective, decision-making took longer time. Each ministry worked without unity and resulted in double standard and ineffectiveness (Pan-ngam 2008:7-9). Taxation and administrative reform seemed to bring more burden to people comparing to pre-reform period. On top of that there seemed to be an abuse of power and racism by Siamese officials in Pattani. 

Tension between local people and Siamese official had led to a demonstration in 1922. Reportedly over 1,000 people gathered in Yaring city near Pattani. Most of them were local Malays and some were foreigners. According to reports from Siamese officials, the purpose of demonstration is to “rob the city, get the former sultan of Pattani back and repel all Siamese officials from Pattani”. Siamese officials were so panic that they asked for police force from nearby provinces. The demonstration was suppressed in the end but it caused anxiety to the central government and became a big issue. It was the first time local people took a role in demonstration against Siamese officials. And it made the government realize that there was a problem in the local administration. In the same year the then Ministry of Internal affairs Phraya Yomarat proposed six principles in order to solve the problem. For example, reducing taxes and labor, removing old officials and warning the new ones about the abuse of power (Pan-ngam 2008:9-31). Even though we do not have a testimony from Pattani side, these solutions speak for itself the problem that had stemmed in Monthon Pattani since the reformation took place; abuse of power by Siamese officials, heavier tax and burden than previous time and misunderstanding between officials and locals. The six solutions proposed by Phraya Yomarat seemed to help improve the situation, but only for a little while as tension rises again in 1940s when Phibun took the regime.
Was there an assimilation policy towards Malay states in the transformation period?


Even though Siam tried to keep seven Malay states within Siam's domain and let go of Kelantan and Trengganu in 1909, Siam did not seem to put through assimilation policy vigorously towards the region. Siam during King Rama V seemed to be an absolutism regime, but as far as policy towards Monthon Pattani are concerned, it was done comparatively softly. Especially when we compare this assimilation policy with that of Meiji Japan towards Okinawa. While Meiji government penetrated “Japaneseness” to Okinawan by way of abandoning local dialect and speaking Japanese, Siamese government in the same period, 1880-1910s, did not force Malay citizens in the South to learn Thai in school
. Instead, it tried to preserve Malay language and culture by enforcing Thai officials expected to be working there to learn Malay and having Malay officials in the administrative body. In terms of jurisdiction, Islamic family law was used together with modernized laws even though it had a lot of problems given to difference in traditional and modern law and penalty. Islamic Family law was in practice until 1935, it was the last traditional law Siam reformed (Loos 2002). 
In Prince Damrong's word, he wished that “Malay governor and officials learn Thai language and culture, or associate with Thai officials so that they can have Thai hospitality like other Thai officials...”
. This means that there were no enforcement towards the Malays to become Siamese at that period and the attempt to make Malay become closer to Thai was aimed only to elite class rather than general citizens. Whether Prince Damrong's “wish” was materialized or not is not clear, but it seemed that Siam did not wish to bring an abrupt change to southern provinces. 


King Chulalongkorn's attempt to assimilate Malay officials to Thai, if there is one, seems to be the requirement that Malay officials participate in ritualistic drinking of water of allegiance. The requirement to attend the Hindu ritual could not help offending the Muslims. King's Chulalongkorn made several journeys to Malay Peninsular during 1888 to 1901. It is noted, however, that the purpose of the royal journey was to make his presence felt rather than to observe the administration and local society since the places he visited was Buddhist temples and Chinese market, not including Muslim sites (Loos 2002:96).  Moreover, the fact that he chose a Buddhist temple for the training of future officials, as Loos pointed out, made the Muslim unqualify for work in Siam's administration in the southern provinces (Loos 2002:96). 


From the above observation, one might get the impression that King Rama V was not really aware of the ethnic and cultural difference between Thais and Malays. But it is notable that King Rama V and his close consultant, Prince Damrong, tried to compromise with the reformation in Malay states in many ways although it was challenged by Sultan’s resistance. While in King Rama VI period, the resistance came from “local people”, not from ruling class, which indicates that local people were discontent with the ineffectiveness of the government and racism from Siamese officials.


Comparing to Meiji Japan that began the assimilation policy towards Okinawans from ordinary people through school education, the assimilation of Siam towards Pattani was taken place in a relatively subtle way and was aimed only to the ruling class, not to Malay people in general. For Siam, the aggressive policy to make Malays become Thai citizens did not take place until Phibun’s regime after WW II. 

The difference in the policy between Siam and Japan
Under the tide of colonialism, both Siam and Japan tried to survive the pressure from Western power, only in a different way. At the turn of the twentieth century, Japan used aggressive measures to unify the country and colonized nearby territories such as Korea and Taiwan. Policy towards Ryukyu was reflected in Japan’s nationalism. In the first thirty years after integrating Ryukyu to Japan, Meiji still maintained Ryukyu’s old customs, giving privileges to the elite class. Only after Sino-Japanese war ended, Japan accelerated its assimilation policy towards Ryukyu by abolishing old traditions and enforcing Japanese ideology and imperialism. Japanese way of living was represented as modernity. The victory of Japan over China in Sino-Japanese war and over Russia in Russia-Japan seemed to have an effect on the attitude of Okinawan people. They became proud to be Japanese and considered themselves in a better status than Japan’s colonies like Taiwanese or Koreans (Arashiro 2007; Yakabi 2010). 
On the other hand, Siam struggled to keep its territory from colonial powers like France and British Malaya. Knowing that Malay sultans made alliance with the British Malaya, Siam under King Rama V had to deal with politics in the South in a subtle way. So after Chulalongkorn reformation, Siam still kept old Malay’s custom and Islamic law and tried to be harmonious with Malay people. However, the mistrust between local people and Siamese officials and the abuse of power of local officials could not be avoided. Unfortunately this problem still remains and have turned into religious conflict from 1940s onwards. 

What is the factor that makes Okinawa being assimilated to Japan in a relatively successful way?
First, the role of Okinawan literati can be pointed out. Since the end of the nineteenth century, a large number of Okinawan boys were sent to study in Japan. Many of them later became a leading figure in education and media. They help boost nationalism by saying that Okinawa are of the same race as Japanese, such as Iha Fuyu, who was regarded the “father of Okinawan studies”. 
On the other hand, in Pattani case, Ulama or Muslim leaders sought alliance from other Muslim communities especially in the Middle East, thus making more distance between Thai and Malays. In the nineteenth century, conflict between Siam/Thai and Malay Pattani was a conflict of interest among the ruling class. In later period, however, it had developed to religious cleavage; Buddhist against Muslim. As argued by previous studies, religious cleavage is not the root of conflict but it became a reason of separatist movement in the mid-twentieth century (Harish 2006).
The second factor is the fact that Ryukyu prior to 1879 was a feudal society where people paid heavy tax and ruling class were granted privileges. This situation made it easier for Meiji to unify Okinawa in order to reform and modernize the society. Thus for Okinawan peasants, being integrated to Japan means a chance to a better standard of living and equal society. 
While in the case of Pattani, it is the other way round. Prior to the reformation, the main obligation Pattani had with Bangkok was to send Bunga mas and other local products every three years as a tribute. Other taxes were collected within Pattani. Relation between central and local government was a loose one. But after the reform, people had to pay taxes more than before, new kind of tax and labor was enforced. On top of that their rulers had to be exiled. These changes bring discontent to people and it amounted when they were maltreated by Siamese officials. In theory, Bangkok tried to compromise with local people and meant well, but what actually happened in Pattani was another story. 

Last but not least, it can be observed that Meiji Japan changed Okinawan people’s mindset from bottom-up through school education and social reform, while Siam tried to change the Malays only among the ruling class. Assimilation was made through royal rituals in order to increase the charismatic character of the king of Siam rather than to change the society as a whole. And with the intervention of British Malaya in the peninsular, it was even harder for Siam to maintain a good term with Malay rulers.  
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� First draft. 


� This paper uses the term “Patani” to indicate Sultanate Patani prior to the nineteenth century and uses the term “Pattani” when talking about modern Pattani province after being a part of Siam.


�	The word “Okinawa” derives from what Ryukyuan called themselves “Uchinan” as early as 12th century. The word Okinawa appeared in Japan's record in the seventeenth century, while “Ryukyu” is the name China called this island a long time ago (it is still used nowadays). The reason Japan deleted the name “Ryukyu” is because “Ryukyu” imply Chinese influence over Ryukyu and Japan wanted to get rid of Chinese influence. So the name Okinawa is used instead (Arashiro 2007:149).


� กบฎเจ้าเมืองแขกเจ็ดหัวเมือง


� Primary School Act in Thailand was enforced for the first time in 1921.


�	Bangkok National Archive, Ratchakan thi 5, Mahadthai 14/69, report of Prince Damrong to King Chulalongkorn, 25/41969, 23 February, 114 (1896), referred in Phan-ngam 1976:166-7.
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