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Entering  to  modern  world  of  Pattani  Muslim  women  was  based on the condition of educational  opportunities that  led  them  go outside  their  hometown  for  studies,  Bangkok and Penang. In  this  period, Thai Piboon Songkram government  promoted  their  policy  to   develop  the  country  instead  of the security forces policy.  Its  Impacts  were on  economic growth and income distribution to provincial areas, especially  the implement of the educational policy under Regional Educational Development  Project  including  Higher  Education  (R.E.D.P.H.E.) in 1958  and  arrange  to  Southern  Development  Plan  for  3 years  (1964-1966). The educational  system  in  South  have  more concrete  policy,  particularly   giving  specific  grants  to  muslim  student  in  South[footnoteRef:1]  In  the same period, studying in Penang attracted  the students  who wanted  to study business, secretary  and training in English language. In 1966, it was estimated  that Thai  students  under  the  attention of the Civil Service Commission (CSC)  estimate 850 students[footnoteRef:2]   [1:  Sompong Panklao, “Government’ Educational Policy in Southern Boder Provinces’ Thai Muslim Communities (B.E. 2475-2535),” a thesis of master degree in Educational Administration, Chaingmai University,2000, p. 131.  ]  [2:  National Archive, Ministry of Foreign Office,  Kortor 43.3/31, “On Appointment of Thai Students’ Supervisor,” at Penang, (1939- 1941).] 

These women were born in Field Marshal  Sarit  Thanarat  period, that  transform  the  era of conflict  in  political  boundary   to  the  age  of  national development  and  spreadably  constructing  the  new  values  in  social. The  parents  expect   the  occupation  of  their  children in the future are to be civil servant.  Women  had  a  chance  to  work  outside home. Not  only  being teachers  and  nurses,  they could enter  the new careers , different from the past for example  crews, secretary, accountant, and banker.[footnoteRef:3]  [3:  Piyaporn Janwan, “The Opinion” of  “Working Women” in Thai Society (B.E.2500-2516),” a thesis of master degree in Master of Arts Program in  History, Faculty of Arts Chulalongkorn University, 2004.] 

Most  of  their  parents  were  high status in Pattani. Some of them  were  a civil servant  and others  was  merchants. They  realized   the  importance  of  Thai  language  as  a  tool  for searching  a  opportunity to  study  higher  education.  Most of  them   supported   their  children  to learn the Thai  language  and  sent  them  to  government  compulsory  schools,  in these school, the  main  language  of  instruction  was Thai language. They also learnt  Koran  and  Hadith  in  their  house  or  Mosque  with  imams  who  were  their  cousin   and  learnt  religious  from  abroad. In  the  past,  the  school  did  not  offer  two  systems  that  included  teaching  between  secular  curriculum  and  religious  studies.  In   the   rural  areas,  after  children  completed  the  government compulsory schools, most  of  their  parents  often  chose to send  them  to  Pondoks  to  study  the religious  rather   than  secular school system. But  for women  who were sent Bangkok  and  Penang, they  did  not to choose to study to religious or secular, they can do together with the support  of  their  family. “I learn religiouson Saturday and Sunday since I was young, I learn with my Uncle. He is an imam in Jabungtigor Musque.Women and men were divided  to learn difference time.”[footnoteRef:4] [4:  Interview, February 18, 2011.] 

In the government  compulsory  school, there were diverse  spaces  in  ethnicity  and  religions. Tha t is, among Chineses,  Indians,  Thai Buddhists,  and  Thai  Muslims, Thai  language  become a standard  language  of  communication. Most  of  them  were familiar  with  speaking Thai and were aware that  learning  Thai   prepared  them  to  higher education  and  good  opportunity  in  their  life.  Therefore  speaking  Thai did not a means to be Thai citizen, Instead, this  proved  them   to high profile. Therefore, speaking and learning in Thai were supported by  their  parents. “When I study at Waracamin Anusorn school,  who is not speak Thai will be fined in a quarter of bath. All student are Chinese, Malayu, local  southern  thai. The school owner come from central thai. When I met my friend outside school and speak in Thai with them, my parent doesn’t blame me.”[footnoteRef:5] Most  of  them grew up in a diversity space and very distinctive culture, they perceived that various social, racial and difference religious in Pattani can exist together. They were not forced by the government to learn subjects unpararel with their religious principles. “...In the past, there was no conflict among us. It has occurred in the recent years  when the the schools were directed by the government  to close on every Friday and Thursday. When I was young,on Buddisth Day, in the school, we listen to sermon and learned Buddhist moral . We join them because They  instruct to us to good citizen.”[footnoteRef:6] The aggressive policy implementation to Malay muslim in the Field Marshal Piboon Songkram period,  lasted  in their  memory perceived through their parents’ humorous stories. “In the Piboon era, I was  in grade two, government policy in the  South  was beyond  my  perception,  but one thing  still  remains  in  my  memory  is  the  lyric  of  some nationalist song to promote nation building.   ... in Marshal Piboon era,  people in the southern  Thai  has  under the  state convention, but wasn’t strongly enforced to the people.”[footnoteRef:7]  However, when they went  outside  Pattani, they  learnt  the Pattani history little by little through interaction with the outsider, and compared their own direct perceived history.  [5:  Interview, ibid.]  [6:  Interview, March 25,2011.]  [7:  Interview, April 30,2011.] 

They gained a considerable benefits from the economic development plan in directed era, especially  in terms of education opportunities, however obtaining this kind of opportunities didn’t means to get  a complete freedom in their own life. They were expected to control themselves in the proper sexual behavior  in  particular  the  marriage  with  outsiders. The preconditions enabled them to access the  modern system of education are as follows :   

1. Thai Language as a necessary tool for adventuring their new experiences.
Being  skillful  in  Thai  language  connected  the Muslim women to  modern  world  in  Bangkok,   because of  most of  Pattani Muslim in the past could not  speak  standard Thai language, especially  villagers in rural areas. In despite of  wanting to give their children education, higher than the compulsory level, they were prohibited by economic constraints. With the limit of choices,  they therefore were propelled to choose religious studies instead of secular curriculum. Also, dual curriculum  programes - religious study and secular curriculum in parallel – was not provided by the government. Language was an important  key  for scholarship granting. According to these  reason, the scholarship grantees and  educated women  come from the middle class people and state officer families. Meanwhile, local villagers  chose to further  their  studies  in Middle East and other Muslim country that linked them with  religious  knowledge  because of no language constraint. This way of choice gave them opportunity to work in religious teaching. 

2. Linkage of Relatives Network in Bangkok and Penang.
	Historically, the result  of  being  captured  and  herded  by  Siam  State  in  the  early  Chakri Dynasty  period,  delocalized  some  Pattani  people to Kingdom capital. From the interview, it is found that  the Muslim women  still kept   connected  with  their kinship  in Pattani. Also, the connectedness between the people from  two places – the centre and periphery Pattani – induced marriage of the younger generations.  The first generation of women educated in Bangkok came from Four  elite families  including Yaring royal family (สายวังยะหริ่ง ตระกูลพิพิธภักดี); Den-udom family (ตระกูลเด่นอุดม), the successor of the old local governor, being captured  and  herded  during  the reign  of  King  Rama I to III;  Marohabut family (ตระกูลมะโรหบุตร); Raden-Amud family (ตระกูลระเด่นอาหมัด), whose the ancestor was among the first generation of Muslims who studied Thai Language. Similar to the Bangkok  case, the students who studied in  Penang relied on their relatives linkage to support their studies. 

3. Social space supportive to religious practices.
Not only language skill, but social spaces supportive to their religious practice, for example sufficient Muslim restaurants and public praying rooms, also was one of  determinants for  selecting their study places outside Pattani. In the past, there was a few Muslim restaurants available in Bangkok which prohibited parents from sending their children to study in Bangkok. Instead, the parent sent their children to Penang and Singapore and other Muslim countries on the ground that it was easy for their children to follow their religious disciplines as these countries shared the similar religious background with Pattani.  Another reason was  studying in these countries prevented  their children to marry with the outsiders. In their  parents’ view, exposing their children  to  the public spaces was a useful mean to prepare their children with sufficient knowledge and skills for confronting the social changes toward modern society. The traditional marriage values had  been adjusted to dynamics of modernity. Pattani Muslim women  realized  in their working potential much more than their parents generation. They  felt that earning money by themselves was more important than depending on their couples.  In opposite of public sphere, the  private sphere was an area of preserving their Muslim identity. The women  exposed to the public sphere were expected by their parent to behave the proper  social manners along with to control their sexual behaviors. 
Under the precondition to enter the modern world,  Pattani  muslim women  demonstrated  the  dynamic  of   ordinary  people. In the end of  Piboon Songkram era, the government  policy  on  southern  Muslims  shifted  from  the aggressive  one  to  assimilation promotion. It was under Marshall  Sarit’s  rule that Thai  society  was  driven  toward  modernity  in  all  aspects. Meantime, difference  on  race, ethnicity and religion in southern Thailand was temporarily ‘frozen’ by the government.  It  was  concurrence  that  these  Muslim  women  were grown up. Under  this  kind  of  situation,  Muslim  people  made  an  attempt  to  familiarize  themselves  to  it. This  transitional  period led them to perceive the difference experiences  that  the divergence of language, ethnicity, religious could exist together.  Untill  the  period  of  diversity  explosion  under  Globalization  era, their   own  identity   have  had intensive  assertion  in  the  movement  of Islamic  revival, as a result of   linking  their  muslim  identity  to  all  of  muslim  in  the world. 

Constructing Modern Selves  to  Pattani Muslim women. 
Having  pious  practice  in  their  religious  doctrine  and  studying  Islam  texts  that  more  than  conducting  prayers  and  worshipping, demonstrated  their  modern  selves  and divide them  as traditional  or  modern  muslim. In  addition, increasing  in  piety  was  also  enactment  of  social  class, that  included  the  landscape  of  physical  geography  has categorize  many  people  in difference group with  embracing  modernity  to  distinguish  people in  between  urban  area  and  rural  area. The  people  who  inhibited  in  urban, generally had been called in  Malayu  words  is  “Iray” (อิเรย์), meanwhile  “Dahga” (ดากะห์) was called people in the rural area. However, education  was  also  the  important  classification as  a  result of constructing  the difference of modern selves in Pattani muslim women. 
	However,  Pattani  Muslim  women  did  not  learn  in   parallel  curriculums  in  the  beginning  to  study  in  government  compulsory  schools. Therefore, when  they  worked, most of  them  intented  to come  back  to learn  religious  doctrine  by  themselves  and  with  imam  after work. More understanding  in  Islam   made  them transform  themselves  to pious practice in religious disciplines  and  connected  themselves  to  Muslim in the world  more than  in local  traditional  muslim. Religious  disciplines  became  the  important  element of constructing to their modernity selves. For this reason, many  muslim  women  transformed to  piety. There were increasing calls for women to wear proper Muslim clothing, especially the veil, and to behave in a modest way. In  the other words, modernity  has  been  constructed  through controlling women bodies.  	
Conclusion 
Entering the modernity of  these Pattani Muslim women  through  their   education  way  are related  to  the  regional  and  social  networks,  language  and  religion  that  made  the modern  world  Pattani  possible. And  it  was  not  limited  to  the  territory  of  the  Siam  State but  also under the blur boundary line of the local people creating new and meaningful life through a network and history of people and their family.




